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Chapter Il

The plain Karbis of Demmoria block
2.1 The Karbis at a glance:
The Karbis are basically a hill tribe concentrated mainltha Karbi-Anglong hill district,
“between the Brahmaputra on the north, the Dhansiri valley on themddhe Kopili and
Jamuna valley on the west and the south” (Lyall c. , 1908). However, ateyhow
distributed over a wider area covering both hills and plains froma§#nsand Golaghat to
Nagoan and Kamrup districts of Assam. They have settled in thes @ad taken to plough
cultivation in Nagoan and Kamrup (Lyall c. , 1908). The Karbis belonthe Mongoloid
group and linguistically they belong to the Tibeto-Burman groupd@or, Preface: 1982).
They are divided into four regional divisions, Chinthong, Ronghang, Amri andafium
showing some linguistic and cultural modifications of the common Kathos. P.C.
Phangcho (1989) writes that the Karbis are divided into four spabapgAmris, Ronghang,
Chin thongandDomralis. The spatial distributions of the lour groups according to him are as
follows:
i) Amri: Are the westernmost settlers who largely occupy the hill&nafi block - the
westernmost part of Hamren sub-division, Ri-Bhoi area of East Kilésiand the foothills
of southern Kamrup and Morigaon district of Assam.
i) Ronghanginhabit the areas covering the eastern half of Hamren sub-diyiarticularly
the Rongkhang plains and southern parts o f Hojai sub-division of Nagaon district.
i) Chingthong Inhabit the areas of Chingthong development block of Hamren and those of

Diphu sub-division.
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iv) Dumralis are the plain dwellers now inhabiting the southern parts of Nagatmcid

covering mainly Jamunamukh on the east to Sonapur in southern Kamrupveesth&hey

are believed to have come down from the hills after having lived there for years.

It is interesting to note that the Karbis have their own Sorggarding their origin of
migration through various phases to Assam and even their sgHernnthe hands of the
Burmese and in the hands of the Kachari kings. Karbi is one of thertamt ethnic

communities of Assam. The Karbis, along with others enteredrAdsom Central Asia
which was the first waves of migration. From the pattern ofidigion or habitation, the
Karbi are divided into three groups, viz, Chinthong, Ranghang and Ahev, prefer to call

themselves “Karbi” or “Arleng” meaning “men” in the Karbi languageall,y1997)

2.2 The myth related to the term Mikir’ :

In earlier times, the Karbis were popularly knownMikirs. However, different literature
shows that the termlikir given by the non-Karbis, whereas the Karbis themselves liked to be
called as the Karbis. There are different stories about rigen @f the termMikir. These
stories were popularly accepted by the community and by otlsrslalthe peak of Karbi
nationalism, an alternative discourse was created by the Kléds regarding the origin of
the termMikir. There is a popular discourse circulated in the society is thah whe Karbis
entered Assam they had a domestic cat with them. Unfortunbh&ebat was lost. When they
were searching for the cat they had to deal with another group wir@nded their identity.
The question was meaningless for the Karbis; and they misunderstasdaiguestion on
what they were searching for. Therefore, they answered hatlwbrdmengkiri (cat). The
other group thoughtnengkiriwas the name of their group (i.e. the Karbis). Thisngkiri
later becaméikir. There is an another narrative, that a Karbi King naift@ceng Wareng

set up his capital at Dimapur who had a daughter navteddi. She was married to a Naga
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prince. The Nagas could not pronoumdekri and pronounced adikir. Karbis are basically
animist, but elements of Hinduism have occupied the religious divése living along the
plains of the Brahmaputra valley. All the stuff of this common gghplex belief-system
prepare a common platform where religion, culture, and philosophy condgether and
therefore give birth to a typical worldview of the people coveringyewespect of their
community life. Their folklores show that long ago they had livedhenbanks of the rivers
Kalang and Kapili and they even inhabited in the famed Kazr&tagional Park. During the
rule of the Kachari kings they were driven to the hills. Sectafrnthem entered the Jaintia
hills and lived in the Jaintia kingdom. Some of them remained therle wbme others
moved towards North-East. They have their own appealing argtliterand culture which
has added to the rich mosaic and fabric of the merged Assamese afltwhich every
citizen can be proud. The depressing thing, however, is that the tali®eéa living almost
an blinkered life, more or less cut off from the mainland Assamesiety and has suffered
from a lack of academic and other interests of the scholars for a long time.

Now they are spread in whole of Assam and they are stayisgnie pockets of Kamrup
district like Chandrapur and Dimoria block. According to the 2011 censustugadistrict
has a population of 1,517,202. Major language spoken natively is Kamrinppagkets of

Amri, a Tibeto-Burman language related with Karbi having 1,25,000 speakers (Paul, 2009 ).

2.3 About Dimoria block of Kamrup district :

Karbi tribes are no more restricted to any particular areaeohilly regions but are scattered
over the entire Kamrup district. But the tribe is more concexdram Chandrapur and
Dimoria block of Kamrup district. The demographic pattern of Demdbiizck is a
heterogenous one with tribals and non-tribals. Bodo, Kachari, Kh@ima, Karbi etc. are

living together for centuries and there exist a perceptible degfrenutual love, respect and
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inter-religious tolerance amongst them. Along with tribals the nbal$ as Hindu, Islam,
Christian and Buddhism are staying together for many yearsrmmong in the district. The
geographical area of Demoria Development Block is 261. 64 sq. ohwhiarea of 16.58
sq.km, is under permanent. The total population of Demoria Developmenkt iBlt24,043
of which 63,832 are male and 60,211 are female. The number of people umetiulasd
Caste and Scheduled Tribes are 17,101 and 15,775. The total number of taere®Y,322
of which 40,186 are male and 29,136 are female. The Block consists obh2P@achayats
with total number of 144 villages. The block lies partly in thethmr margin of the
Meghalaya pleateau, bordered by the river Umpri along its soutfeemdary, and partly on
the plains created by the rivers Digaru, Kalong and theutes. The place is also a place of

tourist attraction (Goswami, 2016.)
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Figure no 1: map of Dimora
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2.4 History of Dimoria:

The historical name of today’s Dimoria was Dimoruwa. Theref@seinformation and data
available in Assam history about the dimoruwa king and the state \frhich the curious
minds get some idea about this region. The Dimorua kingdom wasdis@ith-eastern part
of Kamrup District (in ancient Pragjyotishpur) located at tloaitlsern bank of river
Brahmaputra. The King Arimatta in the 13th century was suppasée first King of the
Kingdom and Rani lkon Kowari was the last Queen of the royahsty, who died on 17th
December, 1986. After the death of Ikon Kowari Raja Halisingh Rang became the king
of Dimoria. Although the Assam history is silent regarding dacient Dimorua
Kingdom,many monarchial garments, fighting weapons, religious altaraduthings, some
old ‘Sanchiapatia Puthi’ are still preserved in the royal minieanosin the house of Dimorua
Raja indicate the existence of the Kingdom. According to ‘Raj Baowmghk',there were 19
kings who ruled the Dimorua. The names of the king were Arimatigakka, Diang,
Dimorua, Sona, Rup Singh, Makardhaj, Bathu, Yang Panggeteswar, Prabhakeyal M
Singh, Jagat Singh, Repong Raja, Bairagi, Dhume Khunda, Hari SftaghSingh, Ballabh
Sing and Sher Singh (P.C.Choudhury, 1998Dimoriya Rojar Gorimagop-23-27 ). The
boundary of the kingdom was mentioned in the memorial stone of Rani leaarK As
mentioned in the memorial stone - the northern part was surroundée wer Kalong,
southern part by Khasi and Jayantia hills, eastern side bounded by Ksniptham of present

Morigaon district and western side was bounded by the Rajakhat Tetelia

Sir Edward Gait in his History of Assam (1926)mentioned about Dimorua, Pantheswar,
the Raja of Dimorua, was a victim of Naranarayana’s invinaeleeral, but others say that
he was formerly a care taker of the Kacharis, who sought and abthimeanarayana’s

protection from their oppression, and was established by him asnvafdiee marchers in
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the direction of Jaintia. At the beginning of the seventeenth cetitaryaintia King Dhan
Manik seized Prabhakar the chief of Dimorua, whose family owediahce to the Kacharis.
Prabhakar appealed to the king, demanded his release.

Presently Dimorua is popularly known as Dimoria. The name Dintaraanto Dimoria, but
nobody knows how and when the name of the kingdom was changed. In ce@antotua,
there was a legend, which has been accepted by the local paapieidnt time, at Thimfloo
there were four brothers- Gobha, Dimorua, Khairam and Millim. Onoepida and Gobha
went abroad for searching new place for habitation one oneghasit and other on a horse.
They have lost their ways in deep forests. Dimorua at lashesl the Khasi kingdom and its
capital Nongkre and subsequently he felt very tired and hungrygetaelief from the
hunger, he took the fruits of tree called Dimoro. In next day heheshthe Ghagra Dong at
the Silsung.The inhabitants of nearby villages - Khomer, TalamnijTetc. introduced them
with Dimorua and asked him to be the King of their territorye Ttame of Dimorua is
supposed to be come from the tree Dimoro, because the king took tesirirtinat critical
night. So, there is possibility in respect of the term Dimorfaciwv came from Dimoro.
Though legend popular among the Karbis of Dimoria the name of Kamnigdm Dimorua
have originated from the name of the Dimoro (fruits tree). Onother hand there is a
possibility of acquiring the name of the Kingdom from the naméheffirst Karbi King
Dimorua. In mediaval period, during the reign of the king Pantheswhe kingdom of
Dimorua was dominated by Koch (a populus caste of Assam) and the Kachain (almzeof
Assam) and subsequently by the Khasis and the Ahoms.

The history of the other part incorporated in the study aredféseaht, which falls in present
Morigaon district. This region also has its own historical backgroumd6th century there
were some small kingdoms in present Morigaon district, at kege kingdoms name can be

mentioned. Name of the Kingdoms were Gobha, Neli, Khola, Uttar kholaheairi. Earlier
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these small kingdoms were popularly known as Tiwa kingdoms. Gobhdokings very

adjacent to Dimoria kingdom. It was biggest than the other Tiwad&img In 1564 Gobha
king Pantheswar was successfully stand against the Bir @hilBarlier, Gobha was
dominated by Jayantia kings. In 1656 the Gobha kingdom was administefgtbin king

Jaydhaj Singha till the end of the Ahom rule. Still Gobha king ieethed Gobha king and
his ministers organized a fair every year during the Magh Brhea &nd traditional barter
system is still prevailed in the fair among the plain people aglgebple. From historical
point of view both these two old kingdoms are more significant (Bangoh@94) in Assam

history as well as Dimoria region. (Patar, 2014-15)

2.5 The plain Karbis: a profile of the community

As it is mentioned that Karbis enterd into Assam from censial ia an wave of migration
therefore they are racially indo mongoloid and linguisticallyttbéurman. According to G.
C Medhi, the early habitat of the Karbi was in the hilly regmmtween theNagaonand
Sibsagorpresently in jorhat district in and around the foresKatirongait was named after
a Karbi ladyKajir. Phangchoo also states that relying on Karbi folktales the Memta the
earliest settler of areas around the riveatang andKapili and entireKazirongaregion. It is
found that the tradition of the race point to the eastern portion of tise & jayantia hills,
bordering on the kopili (or kupli) river (where many still remaas) their original abode
(Lyall & Stack, 1908). During the reigns of kachari kings Karbis werthe hills and some
section entered to the jayantia hills and remained there. Atieatsection of Karbis moved
towards north east by crossing river borapani, a tributary of kopdir. There they
established their capital called socheng. from the field stuldst vare the information

collected and the available data pertaining to the hill Karbésisléo believe that both the
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tribe at some point of time lived together as one tribe and in cotitsaee a section of them
had to move down to the plains for some reasons and started their settled life in plains.
There is another noticeable factor that as those living in plaithsdtivate crops or
vegetables in the nearby hills by slash and burn methodl), which perhaps they learnt
while living in hills. There is consequently scope to believettiatribe under study is of the
same stock although with the course of time large scale chiagestaken place in their

social, political and economic organisation and this study is made to asseshémeges

2.5.1 Physical features: The physical features of the Karbi resemble any other aioicg
population of Assam. The skin texture of the Karbi is light yellovieown and the females
tend to be relatively fair. The average height of Karbi to be B 3%he nose is broad at the
base, and often flat. The front of the head is sometimes, but metadjg shorn. A man has
practically no beard and the moustache is thin. A Karbi men have raubadly is capable
of long-standing physical exertion. Both Karbi man and woman are capable of gduegvy
loads and endowed with significant stamina. In frontier expedition Ssam they have
frequently served (like the khasis) as porters, nad carry haeavey lodas;dée being brone
upon back and secured by plaited bamboo or cane strap passing roundhtbadf@hdikir,

sinam)(Lyall & Stack, 1908)

2.5.2 Social life of the Karbis: the cultural life of the Karbis today come into view form the
influence of the assimilation, where various elements of thamase culture both tribal and
non tribals, the nagas and the khasis are quite noticeable. Th&athis socio cultural life

is influenced by the Assamese hindu society in their religiotiyés, songs and the ways of
life. Like the non Karbis as equivalents of hindu Assamese plaibikaorshipShivaas

Deohalpuja. They also worship hindu Gods and GoddesseVigteu, Laksmi and Parvati.
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The ‘pi lakhimi’ puja of Karbi shows much resemblance with thavaisiakhimi adora’ of
Assamese hindu society. This festival is observed for the prospétiheir agriculture and
Jhum cultivation. They also believed the festival is solely respongdsléhe protection of
their crops from the damage of natural calamities. It's aiserasting to note that the
marriage system of plains Karbis nowadays highly influenced #samese hindu society.
They have adopted some of Assamese rituals in their marriage sysgenutiteable that the
influences of the khasi elements are also seen in the Karbi aotgmMainly the death
rituals performed by the Karbi society. Offerings of variousdhito their Gods, erection of a
stone in the name of deceased soul, a megalithic practice whigedormed in their death
rituals are also included in Karbi society as the khasi cultugainAif we see linguistic
pattern the Karbis of hills maintains its linguistic spedegitoesides the close relation with
the few neighbouring tibbeto burman spoken tribes of its adjoining areas.

The social life of the Karbis living in plains is simple anddaaen honesty and devotion to
social norms. Like the Karbis of the hills, Karbis of the plairs® dbllow the patriarchal
norms in their society. Marriage within the clan is prohibited praperty is transmitted
through the father’s line. Mothers’ movable items are shared between theadaught

The Karbis are divided into five major clans called ‘Kur’, nambBtyang, Timung, Enghee,
Ingti and Teron. Each of these clans is divided into a number of anb«Bordoloi, Thakur,
& Saikia, 1987). These clans are exogamous and marriage withinamascprohibited.
Monogamy is the general rule and widow remarriage though rare issséstai Cross-cousin
marriage is the preferred type of marriage (Bordoloi, Thakura&i& 1987). After marriage
the wife continues to use the surname of her father while herexnildke the surname of the

father.
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2.5.3 Village Structure:

The Karbis live in villages, which are generally situatetieziton foothills or on hilltops.
However, now days the Karbis living in the plain regions have ddtilevillages alike the
surrounding Assamese population. The Mikir house, as noted by Lyalaék $1908), is
built on posts, and the floor is raised several feet above the groundndikeal of the
construction is bamboo, silt and latched out, and the entire roof is thatahesan-grass. A
moderate height, with a flat top, is preferred for building; if ntebesite can be found a
slope will be taken. Each revenue village has a headman whoad Galbnburahwho is
appointed by the District Council authority and each revenue viliagea number of rural
communities situated kilometres apart and these are also hea@GabbljurahsMoreover,
the aspiration to become village headman which is a most prestigostsvhen there is a
number of aspirants lead to shifting of villages and the fulfilling despite of becoming
Gaonburahon the part of the competitor§he villages are not only smaller in size but also
scattered and people do not generally live in compacted ared® ptain areas which the
Karbis practice wet cultivation and where the village headmapiite strong. The villages
are found to be stationary. However, in interior areas wheftnghcultivation is practiced,
shifting of village sites are still in the practice. The Ildathave the belief that if diseases and
epidemic haunt the villagers then they shift their village to a new site ta gdtthe ghost or
the evil spirit causing the disease, Such a practice are still in practice

Generally four other sites are common to all the villages used as tradtidnti@l places:

)] Than, -a sacred area where the village gods are believed to reside,

i) Khel — the open space around fhlganwhich is usually chosen as the centre of the

village. In this open space, thElel’ meet and other important events take place.
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i) Silputa the third important area is th®il Puta area where the memorial stone
monuments are erected and slabs are setup to remember the dbedplace it is
believed that the souls of the dead persons take rest.

Iv) The residence of theurha Bangthaithe head of the traditional village council.

Burha Bangthaijs the head of the traditional village council. His residentcthetyard and

the drawing roomEorghor)which is the sacred room used for rituals and religious purposes,

form spaces for community gathering, performance of commutitis and festivals and a

place for the keeping of community’s sacred objects

One of the important room that is attached with the kitchen ctidkeBorghor (or the big

house to mean that significant importance is attachédaithough the room may not be a

big one). Karbis of plains put uppst made oXunarutree Cassia fistul, in this room

they performs some specified ritual on a specified day.cilled theNungpe-aarhi (Mudha

Khuta). This has become a sacred symbol the Karbis of Plains likiathbili Aathonof the

hill Karbis. Each and every Karbi family must ha&®&rghor and should put up Blungpe-

aarhi. If any sons of a family set-up new sepataeise and willing to set upBorghor, the

matter is to be put um the villageMel for approval. If the request is accepted by N,

only then theMudha Khutaand Borghar are built, otherwise thegre to use their parental

Borghor

2.5.4 Language:

The language spoken by the Karbis belongs to the great fainilydo- Chinese speech
called tibeto Burman. The Karbi language is a member of the-Bado sub-group, in
which it is classed together with Empeo or Kachcha Naga, KabuKlamidao, also specified
that it is an intermediate stage between the Naga languages anddhs gelects belonging

to Bodo group (Grierson, 1903). Affinities of the Karbi language torthpr Tibeto-Burman
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languages as the Bodo (or Bodo including Dimasa and Garo), Kuki-cltinding Meitei,
Thadou, Lushai) Naga (including Tangkul, Angami, Rengma, Lotha etcl(&y&tack,
1908). They believe that there are greater linguistic a#fmibetween the Karbis and the
Kuki-chin than between the Karbi and Bodo. The Karbis language &etihie Naga and the
Kuki-Chin sub groups. Some affinities of the Karbi have also been oldseitle the Mon-
Khmer family (Austric) in respect of language. Khasi andadags are the present Mon-
Khmer speakers, and there lie correspondence between the KhasyamiadaBut there is
somewhat difference between the language of both the hills and plains Karbi. Duffie¢dthe
study it is found that the accent of the Karbi language of piaiasit discourteous then the

karbis resides in the hill specifically Karbianglong.

2.5.5 Environment:

The Karbi houses are located in plain and semi hilly land in betbltdtks i.e. Dimoria and
Chandrapur of Kamrup district. While going to the villages from tiglkay, paddy fields
were seen on both sides of the roads which make the villages appearand beautiful.
Different trees like jackfruit, drumstick, elephant apple, berat&s,were seen in the roadside
connected to the Karbi villages. In some villages, stream orl sivats are present. The
people resides there mentioned that during rainy season, thieysife&d! and big fishes from
the over flooded ponds and rivers. The fishes if collected in pleetyr@ed to be used in
different folk dishes when it is limited in number. The Karbi hsuaere built having a
plinth of about one foot from the ground with bamboo wall plastered with mudhatch
roof. The floor is plastered with mud. All the Karbi houses looked ment and clean due to
mud plasteringPuccahouses were also seen. In some houses instead of thatch roof, tin
roofing was used. All households had bamboo fencing and a gate. Theagavade with

bamboo posts inserteddngold. In some households depending on the size of land holding,
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the kitchen was separate from the main house. A kitchen gardegnisnsevery household
where indigenous crops were planted. In the backside of the house, wagang present
where banana plant, lemon, areca nut and betel leaves are plantedpgovgcy to the back

of the houses.

2.5.6 Family structure:

Plains Karbi clans, as discussed above are although kinship cateti@jedo not form any
compact residential units. The household units, among the plain Kasbiheafamilies and
they are also the smallest residential units in their seggtem. Patriarchal social system is
dominant among the plains Karbis. Male member is the head of thig taxd he gives the
final decision on every matter. The common family norm for them isuclear family
consisting of father, mother and unmarried children, having a commoth.hiathe study
area however, various types of joint family system is obserkedgh few and such families
remained more or less stable till they were pursuing atwieubs their main occupation.
Shortage of agricultural labour and homestead land happen to be thesasan for raising
separate residential units and thus for this deviation.

The father is considered the head of the unit like in any otheraqgéal society.
Traditionally, the females take charge of the domestic chordsaee entrusted with the
family treasure. Males leave home and take part in diffeexternal activities whereas
females are confined within the walls of home.

Like that of the hill Karbis, the plain Karbis also have a numbeyrafips, which they call
Ghar or Gharia or sometimesKuras used by hill Karbis. They have classified themselves
largely into five groups these arderang(or Terang gharia or Terang fai@i¢ron(or Teron
Gharia),Ingti, Inghi, andTimung Each of these five clans has many sub-clévisile Inghi

and Timung have 30 subclans eacfigrang and Teron have 6 sub-clans each and the
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remaining claningti has only 4 sub-clans. As they follow the patriarchal systemarofly
structure and the line of descent is marked through the male memitly. Thus, every
Karbi must belong to the clan of his or her father. The clambers are believed to have

descended from their ancestor.

2.5.7 Food habits:

Agriculture is the mainstay of the Karbis. They practice bbthiisg and settled cultivation.
Settled cultivation is generally practiced in the plain aredssaifting cultivation in the hilly
areas (Das, 2003). Weaving, basketry, rearing of livestock amddisre common amongst
them. Craft work is exclusively done by Karbi men. Like the othiees of Assam, the staple
food of the Karbis is rice. They also take vegetables grovtham Jhumfields, wild roots
and tubers and edible leaves collected from the nearby foreats &ith rice. Rice is taken
twice daily in the morning and in the evening. The food of the Kandgh depends on the
available plants, animals and crops of the region, does not differ marattiat of the other
tribes of northeast India. Fowls, goats, and pig are kept for food, but taken ehisdlgrifice.
The roasted curry made of Eri-silkworm is cherished by thdiKabry fish, pork, chicken
etc. are also very much liked by them. Wheat products like- @iaamsuzi etc. arc still not
that familiar among the Karbis living in remote areas.

The most favourite drink of the Karbis is rice-bgborlang), which is brewed by every
family at home. It is a pre-requisite for the celebration @rgvestival whether social, or
religious. Guests are also entertained with rice-beer. Blackitbout sugar and milk is also
occasionally liked by th&arbis. Tobacco is smoked and also chewed with betel. Betel nut is
largely consumed with lime and betel leaf. However, because afrigeaksociation with the
Assamese Hindu society certain taboos have crept into their rqupnactices and culture.

(Phangcho, 2003)
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2.5.8Dress and Ornaments The Karbi women and girls generally iB@i-pekokor a piece
of cloth tied around the waist like Mckhela (A piece of cloth worn under the waist by
Assamese ladies/ they cover the upper part of their bodypica of artistic cloth and it is
called Jar-ek. This cloth is tied over the right arm to covebtbast part. Every women and
girl also use a very highly artistic waistband called Wankokndureligious events; young
girls use a special Endi scarf callBokherso.In earlier years, Karbi male used to put on a
brass made earring Narik, silver bracelet caRedisoroi and heavy silver necklaces called
ckrooaand ek-ljiji. But now days no male person of this community is found to have used
them. The most beautiful ornaments put on by aged Karbi womado#drenpi,a pair of very
big earring made of silver The Women and girls use silver braceletd Bali .

2.5.9 Festivals of the Karbi tribe:

Those Karbi people residing in the plains area of Kamrup and Morigiatnrct of Assam
and Ri-bhoi districts of Meghalaya identifies themselves asDtnarali or Plains Karbi.
Culturally and customarily they have different sets of sociahbeur and functions with the
social head at Dimoria to their counterpart at Karbi-anlobgimrali Karbi tribe celebrate
festivals namelyDehal rongker, baah puja,gorokhiya puja, gokhain puyeal gohain puja
etc. These are the festivals with ancestor worship which mafed till today among Karbis
of Kamrup district very religiouslyDehal rongkher pujas performed once in a year during
Phagunmonth i.e. between February and March. The puja is dedicated to god Hhiva
puja is performed by every family among the Karbi people. Is phija, all Karbi people
remember their ancestors and make an offering with a bunchion$,gn@memade rice beer
which is given in a tumbler (bambabungg with tamul paan.

Karbis of plains also celebrate various festivals some of whighraditional and some are

celebrated due to close contact with their neighbouring Assanoeseaunities. All three
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Bihusare celebrated by them with their own way. They also celeblatehuwawith great
enthusiasm and various pujas likdyrga puja, Lakshmi, Ganesh pugc. all in their own
way. The plain Karbis celebrated mainly three social festivals (Phangchad@7)

1) Domabhi: is celebrated in the months of march-april. This fdsgva kind of thanks
giving to the traditional God head of Karbi household almighty Hemphu) eac
member of the village social set-up knownhskar. It might be the origin of the
word Mikir. During the festival all the ancestor of the village areemfvered and
worshiped, this practice is known &ar-Kacherdunghat means ancestor remember.

2) Mono ke-en literaryit means paddy or rice and ke-en means to talegénerally an
event of 2 days, once in five years. All unmarried males and ésnoélthe village are
to take part in the occasions. In the housRieb Bangthdan authority concern with
the affairs of the youth of the village) their traditional folld@bout the origin of rice
and route of folklore migration taken by the Karbis from the pladéeif origin are
retold, it is known aarbi Kebangwhich literary means ‘Karbi coming’. They
believed that their ancestor starts moving from the plalbeddaglong kelok. which
is unmistakably the Himalayan mountain range. The reason for tiee & move
out from ancestral village in very interesting. It is said thay tried to touch the
moon and play with it. But when they climbed up to the top of the moutamthey
realized their mistake that moon is still afar and unreaeh&hce the felt ashamed
to return to their ancestral village they decided to move forvwavdrts the east and
settled somewhere else n&apili River. (Phangcho M. , 2007)

3) Rong kehum it means village curfew. It is generally three daysng in five years.
Just like name suggested a kind of curfew is imposed in villatpereads leading to
the village being blocked with thorn and bushes. No outsider is welcome to the village

during these three days affair. However they can come and wiimesstuals by
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taking non traditional route. This festival is celebrated in dutiwegwinter season. It
is very similar to the hill Karbi'®Ronkerfestival. Only male members participated in
this festival no women are allowed during the rituals. The feace$droken and lots
of hue and cry is created during the rituals as a symbol t@ eveasy evils from the
village during the night using long stick. If any person comes otlieohouse during
the rituals then he might be killed assuming to be an evil spirdsno blame is to be

confer upon the evil spirit chaser (Phangcho M. , 2007)

2.5.10 Material Culture:

The reflection of creativity is distinctively visible in the \ars aspects of folk material
culture of a community. The objects one makes and uses for these pugpestermed
material culture. In short, the term material culture medrabgcts used for ones survival or
for supporting and improving his life. The detailed study of all 8peets of material side of
an individual life seems to be of great interest and importancemptfrom the intrinsic
interest for the artefacts themselves, but for the sourcewfimvention and techniques of
manipulate the object. It has a close resemblance with the sotiad organization and other
religious and ceremonial practices. Anthropologists on many occasawes warned that
many items of material culture are fast disappearing without leavirgpaldhind. More and
more traditional artefacts and techniques are outmoded by speedingchumlogical
changes. To study material culture, the study of ecology g meich important as an
interrelation between ecology and material culture. Materiatuulis a product of
technology, which comprises of tools and implements, weapons, cookery, arm
ornaments, houses, etc.

The Karbi houses are consist of four rooms one bedroom datigdmor “Keahem, one

guest room that isAatsali’, a kitchen oringkut or Pakahemand a granary draakor Maal
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hem. And also there are cowshed @Qharangathaliand poultry house olMaaral or
Phakahenis also seen at the back of the house. The main house where thod theathmily
resides is constructed on the east-west side of the courtyardaming its length in the
eastern direction. This is traditional pattern of a Karbi house.

The plain Karbis use several forms and types of material euitams, like any other
community. These material cultural items are also decorated with varisigasleSuch as:.
Polo, which is a kind of Bamboo basket trap, used for fishing purpose. lowhahter this
is used.Jakhoiis also a Bamboo Fishing implement; this is narrowed down at loath e
having its entrance at the middle.

Duli, it is made of bamboo used as a big squared basket to keep @fraices. Harbongis
used for storing rice beer which is dried skin of guathrpongis a bamboo glass used to
serve rice beer to the guedangais a bamboo vassel where rice beer is filtered. Theres are
some of the examples of items. There are many scope foraleseto work on the material
culture. for an aged karbi person making of these items are vberita pass time. These
items are not make for the commercial use. These are arypésehold purpose. If there is

a demand then they make it in large number.

2.5.11 Religious beliefsFrom the religious point of view the plain Karbis considered as
animists. Raw form of Hinduism can be found in their Karbis worshgppfrvarious Gods,
Goddesses and deities. They believe in the reincarnation of sohktdafter as the soul is
immortal. To satisfy the deities, the plains Karbis observe maligious rituals throughout
the year when the sacrifice of pigs and fowls and use obdae are essential. A major part
of the plains Karbis already assimilated with the Assanm&séu culture neighbouring
Hindu culture and have begun to take part in all religious festiua Durga Puja, Lakhi

Puja, etc. but one can denied the fact that the basis of their religiolesq@piny based on the
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animism. They believed in witchcraft and magic also. Now mdriietribes of Assam are
the followers of saivism and shaktism. The spirituality of $iieead through every aspect of
daily living. Rituals are very often performed for even the noodinary tasks like cleaning
the filthy surroundings. The signals of good or evil are constavakghed for, especially
before a good event or the start of important enterprises. Thepralstice blood sacrifices -
usually of hen, or pig, but more common are bloodless offerings likdodted quid, or
common gourd with prayers, entreaty, praises, etc. The plains Kanms“temples" known
as the than. The structure of the temple in most cases, are found to be sdakmporary,
but with enough open spaces for great feasts concerning the whadge virhe megalithic
tradition is still in practice among the plains Karbis. In thesgtivals, festivity rites included
the offerings to the almighty God and dance performance in the fieldstuhls are for good
health, in which the community go for a sacred bath in the riveresinmy would often
sprinkle themselves with bundles of sacred herbs dipped in the thigers how they
performedPorachitor in Karbi language it is calldalrkilut. This feature of Karbi society has
been carried on since long past from generation to generation apdsibilities for such
festivals are endless.

The practice of seeking knowledge of the future by supernatural neestil$ very common
in the Karbi society. By breaking eggs, observing liver of 8aed pigs, hens etc. the male

priests conduct divination process.

2.5.12 Marriage:

Monogamy is the rule among the Karbis and polygamy is permissiileare. Marriage
within one's clan is not permissible and they strictly folldwe tules arranged by their
traditional customs, cross cousin marriage is generally peefédarriage by negotiation and

marriage by selection of life partners are prevalent aniemdlarbis. Arranged marriage are
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of two types that i®or biyaor dangor biya , siyachoron biyandmaak bapeke nedekha biya
(secret confidential marriage in the presence of parents ane aive). In case of
marriage by negotiation the consent of the girl is a muse sri€arbi girl cannot be forcibly
married to a boy of her disliking. Marriage by elopementge paresent among the Karbis. If
a boy elopes a girl it is the boy and their parents who codukh It is not negotiated by the
parents of both families of boy and the girl. It is actualiyiated by the boy, their parents
with the cooperation of the some of kins or the relatives of theAjtdr the negotiation in
Karbi practice, the boy'&hel elders send messengers to the gkhel and on a scheduled
date invite them to the boy’s house. The girl's side then arrivethd boys place and
immediately do not disclose the reason of their arrival formaliyfirst they would find out
whether some cows or birds from their village have strayedtiirs (boy’s village). After
such discussion, the matter comes up and then they seek the opinionidftttae ghat she
wants. If she expresses her wish to stay back the dealetadandlondofor having taken
their girl is negotiated; a list of items prepared for the’vgide to give to girl's side and
then invites the boy’'s side on a date fix by them. Both boy andaiie blessingsséwag
from the elders gathered themyja is offered atbor ghor and sometimes the boy puts
Vermillion on the girl and may exchange garlanbsmul panis offered by the bride to the
guests. Again in case of elopement of a non-karbi girl and the gjade do not come even
after getting the message, the boy’s side does the ritual onotkse including only their
guests which may take the form bér or sewa choron biyaOn all occasions, whether
arranged or eloped, Karbi or non- Karbi, the marriage should be precgdeidkitut or
Parachilt (purification)in order to make possible her living as a new mentbéne boy’'s
house and family.

In case of the age of marriage is from fourteen to twangyfor the man and ten to fifteen

for the girl. Eighteen or nineteen for man and fifteen for woman are the mostagssal
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2.6 Socio economic profile of the Karbi population:
Socioeconomic profile of the population in any study describing tlee thg economicall
background, occupation and income status of the family of the responddnt®asehold

characteristics are some of the influential and important variables.

A) Economy

The Karbis have a very simple economic life and they mainly rdk& agriculture for
livelihood Paddy is the most important crop and the villagershatta@re importance to
growing paddy than other crops in the hilly region, they prastci#ing cultivation i.eJhum
cultivation where besides paddy other crops and vegetables are &isatemll In the plains,
the Karbis have chosen the alternative way of cultivation like ther ateighbouring non-
tribal. Most of the Karbi families rear cows, goats and hen slhediowls, which are
important for both ritual and religious reasons apart from thedn@uic value. Some
families are found to have reared buffaloes also but use of edtvemdk or buffalo milk is
not a common practice among the Karbis in the commercial aspeutllang. In every
households Handloom is very common among the Karbis. Every woman haee a fi
knowledge of weaving. The cloths of domestic use are produced in the tsaethelm the
Jhumsthey cultivate cotton and Spinning of yarn from home grown cottoncsnanon
prospect in the interior areas. Rearingewmidi -- a kind of silk worms is also an important
small house industry of the Karbis. They produce Endi-scarf ald@infamily loom. They
themselves produce bamboo and cane goods required for the day-to-dayeusarbis have
not been commercially utilised Fishing and hunting as major econaactinties for the
means of livelihood. From the above points it can be said that theskarbiinuing their

economic system with little surplus and the concept of savingmstanil and majority of
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the people are poor without modem facilities of life. So many nwendfesocial festivals and
religious rites and expenses is also one of the major causes atypo¥ehe Karbis.
However, the fast emergence of a middle class among the Kaitihilgng up modern means

of livelihood including white coloured jobs, petty business and other commercial astiviti

b) Occupation

The traditional occupation of the Karbis was jhuming, weaving, e&sbut from tradition,
some Karbis have shifted to salaried jobs and business. Becaubke dkdreasing of
agricultural land people are going out of their native places iclsedrjobs. In the present
study, the respondents’ family whose sole source of income fromuligrecis very few
followed by 42.75 per cent doing either government or private service tflan one-fourth
of the family were working as daily wage earner and 13.75 peéngere doing business like
grocery shops, tea shops, vegetable sellers, etc. There aexaisples of plains Karbi boys
and girls having successfully completed their higher and professeducation and engaged
in various professions although their numbers are very few.

Domestication of animals is their traditional habit. Animal proslustovide additional
incomes to their family. Most of the plain Karbi families reaw, goats, pigs, dogs, fowls,
etc, which are the major domestic animals. Another source of addlitnmaene is making
rice bear which brings a good income in the town market althougtot remained a secret

trade mostly ran by women.

c) Political scenario: The political structure of the Karbi society of plains shahesboth
traditional and modem elements. They are today at least pareefdadministrative agencies

in addition to their traditional administrative set up. These agsraze the local police, local
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revenue authority and urban local body. In rural areas, a Governmenttapjé&aon burha

is made responsible for coverage of all-important happenings in the village.

Khelis the important part of the Karbi society. TKieel organisation plays an important part
of day to day social life of plains Karbi. In case of death péson, person from deceased
must arrive and then only the proceedings of death rituals begintfdklsel system is very

strong organisation among the plain karbis, it's like a clan.

2.7 Women status in Karbi community of Demoria block: Karbi community is a
patriarchal society, therefore it is obvious that the male lbeesnof the family have the right
to their paternal property. According to tradition and social cuséonales don’t have right
to their paternal property. But there are also many examplesiofjdand property to their
beloved married daughter by their parents. Depriving the fematebers of their paternal
property rights automatically placed women to the lower stras@@éty in comparison with
the men.

From the religious point of view it can be seen that in evergioelk occasion public or
personal the rites and rituals are performed by men. Often it can be sdaberha no major
role of female in religious festivals. She can’t act laathar (Priest). Only a man can be
performed agkathar. But there some religious festivals where men don't participaté as
aai pujaor aai naam guahere women have to performed all the rituals and plays tf@ ma
role. Because of the high position of her husband the woman can have &éheastion in
the community. On the other hand, if a high educated woman participatsyiholly
festival, she may don’t get such respect as compared to thefwife high ranked person of
the society. However, Karbi women are much more independent andsfieamgared to

other mainstream Assamese or Indian women. They are not nddbeittdeprived of some
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rights. In daily life and agricultural activities their indepenckenand activities their
independence and or role can be considered higher than the men of the community.
Karbis of plain s are mainly based on agriculture. The communitylyngige importance to
growing paddy. Besides paddy other crops and vegetables areillfilsated in their shifting
cultivation (hum). In the times oflhum cultivation for cleaning the forest and sowing of
crops both men and women take part equally. Besides that thdyeagedd weavers. They
weave cloths by their own in home and also sell them to earn mBesiges that the women
collected green leaves and vegetables from the forest anidltttese a Karbi woman have to
walk at least 6 or 7 kilometre.

So its noticeable that Karbi women earns money by selling thasga result of which they
gains some economic independence.

In the traditional customary law of Karbi society there is ident of woman taking part in
political activities. It is mentionable that generally no woman be a member of village
council. Moreover women are not allowed in any judgmental actividikielg place in the
village court. From these examples it can be noted that the Meren are not treated

equally as men in traditional political system and customary law (Bhuyan, 2009).

2.8 Means of communicationDimoria block and the villages under the block are situated in
the sides of National Highway. The communication to the main bloll ivate car, city
bus, mini bus and trekker. The condition of the roads in the highwaydlgd to reach the
interior villages it is very poor. The main means of transportatidhe interior villages is

walking or by hiring auto.



